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Introduction 
s our son prepares to graduate and go to college next fall, he vacillates between excitement 

and apprehension.  He wonders whether or not he will fit in.  He is trying to figure out who he 

will be meeting in this new place.  He wants to know what sort of welcome he will receive as 

he leaves to join a new community.  His excitement and apprehensions are no different than those of 

people who want to enter into the life of this congregation named St. John‟s Lutheran Church  

 

 This year‟s 6 week study focuses on what it takes to be a truly welcoming community.  We 

Lutherans are very good at getting people into the door, but a lot of times we are at a loss of what to 

do next.  Many times I have seen new people who were so excited to be part of a congregation drop 

out of sight within the first 6 months.  Why?  Because they never experienced a true welcome into the 

community.  They, along with us, wonder what happened.  It‟s not the lack of programming or 

content, or friendly people, but the fact we aren‟t always ready to welcome others and share in the 

rich food of the gospel of Jesus Christ.  As Amy Oden points out in her book, being a welcoming 

community means more than coffee after worship and greeters at the door.  A true welcoming 

community must live God‟s welcome that each of us has received through Jesus Christ. 

 

 This supplement was assembled to expand “God‟s Welcome: Hospitality for a Gospel-Hungry 

World” so that it is suitable for our six-week study.  It is also meant to be used together with the 

wonderful study guide at the end of the book and the questions at the end of each meditation. 

  

 For each week you will find an intro and sections marked with a  These sections fall into 

the following categories:   

Additional Reading in Endnotes~ An article for further discussion that can be found in the 

endnotes. 

Questions along the Way ~ Specific questions on the topic being presented.  

Digging Even Deeper ~ Invitation to take the discussion to an even deeper level.  

Grace Moment ~ Here individuals are invited to share stories of God„s grace with the rest of the 

group. In sharing our stories we inspire and build up one another.  It is here that we can experience 

God‟s welcome in our lives so that we can welcome others.  

 

May this study challenge and change us to better offer God‟s welcome to the world. 

 

Pr. Scot Ruffatto 

January 2010 
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God’s Welcome 

6 Week Study 
 

Week of February 7 ~ Intro & Chapter 1;      Meditations 1 (p. 55); 
7 (pg. 74) 

Week of February 14 ~ God‟s Welcome to the Outsider    Chapter 

2 pages 31-46;        Meditations 3 (p. 61); 4 (p. 65); 5 (p. 68) 

Week of February 21 ~ God‟s Welcome to the Insider    Chapter 2 

pages 46-52;                          Meditations 2 (58); 6 (p. 70); 13 

(p. 94)    

Week of February 28 ~ Practicing Hospitality    Chapter 3; 

Meditations 8 (p. 78); 10 (p. 85) 

Week of March 7 ~ Practicing Hospitality           Chapter 3 cont.; 

Meditations 9 (p. 81); 11 (p. 88) 

Week of March 14 ~ The Feast of Salvation      Chapter 4; 

Meditation 14 (p. 97)  
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Week 1 

 

he first step in being a welcoming congregation is to try to understand what we are welcoming 

people to.   The author clearly states “…gospel hospitality is God‟s welcome into abundant life, 

into God‟s own life.”  That‟s great, but do we understand what is meant by “abundant life?”  

The short answer is that abundant life is eternal life that begins the moment we are claimed by God.  

It is a life that is informed and shaped by the knowledge of God in our lives and in that relationship.  

The abundance isn‟t material but spiritual.  The abundant life is knowing the unconditional love of God 

in which we find forgiveness and true peace. 

 Endnotes ~ An article about what Jesus meant about abundant life. 

 Questions along the way 

 If abundant life has little or nothing to do with material gain, why do some Christian churches 
preach the “prosperity gospel?” 

 

 
 

re we willing to accept the consequences of offering gospel hospitality?  Abraham was a 

wonderful host.  He was ready to welcome any and all who crossed his path, but he and 

Sarah weren‟t ready for the “powerful promise of God that outdistances their ability to 

receive it.”1  The consequence of believing the radical words of promise was too much for them.  Of 

course the story doesn‟t end in their unbelief, but goes on to recount the twists and turns of Abraham 

and Sarah‟s journey to faith in God‟s promise.  But why did it take so long for them to believe in God‟s 

promise?  Walter Brueggemann writes:   

Faith is not a reasonable act which fits into the normal scheme of life and perception. The 
promise of the gospel is not a conventional piece of wisdom that is easily accommodated to 
everything else. Embrace of this radical gospel requires shattering and discontinuity. Abraham 
and Sarah have by this time become accustomed to their barrenness. They are resigned to 
their closed future. They have accepted that hopelessness as “normal.” The gospel promise 
does not meet them in receptive hopefulness but in resistant hopelessness. This story 
embodies a statement of irony, for the total Abraham/Sarah story is about a call embraced. But 
in this central narrative, the call is not embraced. It is rejected as nonsensical. And indeed, if 
no new thing can intrude, if newness must be conjured from present resources, the 
promise announced here truly is nonsensical.2  (Emphasis mine) 
 

If we are to offer gospel hospitality not only do we need to be ready, but we also have to be open to 

the radical nature of God‟s welcome in our lives.   

  

 Digging Deeper  

 Identify what you have come to expect as “normal” in your life.  For example: always busy, 
never having meals together, health issues, broken relationships. 

 Does your “normal life” allow for a “new thing to intrude” into your life? 

 Does your “normal life” make you open to the radicalness of God‟s welcome in others? 

 Respond to Oden‟s line on pg 24:  “If our lives remain unchanged/unturned, we‟re probably not 
practicing gospel hospitality.”  

 

 Grace Moment ~ Share a time when the radical nature of God‟s welcome broke into your life.  

Was it because of a person or an event?  
  

                                                           
1
 Brueggemann, Walter. Genesis: Interpretation A Bible Commentary for Teaching and Preaching (Interpretation, a Bible Commentary 

for Teaching and Preaching). New York: Westminster John Knox, 1982.  p. 158 
2
 ibid. pp 158-159 

T 

A 



5 
 

Week 2 

 
n early January St. John‟s was approached by the Chinese Christian Church of Milwaukee asking 

if they could use some classrooms on Friday nights.  They wanted to be able to reach out to the 

Chinese community that has gathered in this area because of GE.  We, the pastors and staff, felt 

this was a great idea and agreed to their request.  Their theology is not Lutheran and is what we call 

“decision theology.”  The only reason I say this is to explain why I was a little apprehensive when one 

of the pastors stopped in to visit with me.  Too many times I‟ve had to defend our beliefs or the ELCA 

to other Christians and I wasn‟t in the mood for it that day.  Ironically, though, I was working on this 

part of the supplement about welcoming the outsider when this all happened.  Really!  God has a 

great sense of humor. 

My guard was up as I invited Pr. Steve into my office.  I was all prepared for a tête-à-tête “We‟re right, 

you‟re wrong” argument.  But, it only took a few moments for me to realize what a blessing this 

encounter was going to be.  Sure we came at this whole salvation thing from different perspectives, 

but we both wanted the same results: people to come to know the love of God in their own lives.  We 

could have argued the evils of works righteousness, but instead we found the common ground and 

the common mission.  I‟m excited for Pr. Steve and the Chinese Christian Church of Milwaukee to be 

in our building because I think they will bring us Lutherans blessings unlooked for.  

 End Notes ~ A Bible study about why Lutherans believe we are not saved by works. 

 

 
pon returning from the Central African Republic, Kris and I took a call in Barrett, Minnesota, 

with a population of about 350.  It was a typical small town where everyone knew everyone 

and family roots went back generations.  Like many small towns, it was hard for newcomers to feel 

welcomed.  The stigma of being a newcomer can last for years.  They aren‟t referred to as the 

Andersons or Petersons, but as the “people who bought the old Johnson place.” Even if they had 

lived there for over 20 years! 

Many congregations fall into these same habits.  We naturally want people who are like us and have 

the same heritage (or a very good understanding and appreciation of it!  Uff da.)  It‟s only human.  

And, just like in any close community, there is subtle (or not so subtle) pressure to conform to the 

status quo.  Again, this is only human.  It is a coping mechanism to maintain a proper balance and 

reduce conflict.  In order to “survive,” we can‟t have disagreements over power structures or rites or 

rituals. 

Is a congregation called to survive in this manner?  Why jeopardize the ministry that is happening by 

welcoming people who obviously think differently about how ministry should be done?  If someone 

isn‟t fitting in, we either hope they will feel unwelcomed and stop coming, or we “lovingly” suggest that 

they might feel more comfortable in some other congregation.  We avoid tension… and possibly 

growth. 

Think about what the purpose of a congregation is and the real dilemma of whether or not people 

need to hold to a certain standard to be part of that congregation.  It is these standards, or polity, that 

give a congregation stability and a sense of identity. The Wisconsin Synod‟s insistence that people 

I 
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need to be a member to receive communion readily comes to mind.  How far is our welcome 

supposed to go if it will threaten a congregation‟s identity? 

 End Notes ~ Explanation of Wisconsin Synod‟s communion practice. 

 Digging Deeper  

 If you‟re close enough as a small group, take a moment and break a taboo:  discuss your 
political and/or theological views.  Is most of your group pretty much the same politically and/or 
theologically? 

 If you are a diverse group, try to figure out why you get along so well. 

 If you are more of a homogeneous group, discuss if someone with different views would feel 
welcomed to join your group. 

 How important is it for people to ascribe to a certain theological outlook of a denomination? 
o If you have someone from a different denominational background than ELCA Lutheran, 

have them share some of the “beliefs” of their former denomination. 

 Why would it be important for a congregation that people hold (or not hold) to a certain 
theology or way of doing something? 

 With so many different denominations and flavors of Christianity, do we really need to welcome 
people with different opinions?  Would the disruption it would inevitably cause be worth it? 

 

 Grace Moment ~ Share a time when you were welcomed into a community that was completely 

different from where you came from.  
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Week 3 

 
eep in the DNA of many who have been raised in the Lutheran church is the compelling 

need to be a member of a congregation.  Sadly, though, for years the church has obliged 

this need without ever really welcoming people into the life of the congregation.  Perhaps 

we assume that if we let people join, that is our welcome and invitation to get involved.  Obviously 

that approach hasn‟t worked.  Our congregations are full of longtime members who have never really 

gotten connected with the life and ministry of the church.  Could it be that they have never really been 

welcomed by their congregation?  Our congregation? 

This week we are focusing on welcoming the insider.  Just like the older brother in the parable of the 

Prodigal Son, how many of us don‟t really feel welcomed by our own church family?  Whether or not 

that perception is true is not the point.  People feel what they feel, and if they don‟t feel welcomed for 

who they are, it‟s hard for them to want to join in the work of the congregation. 

Perhaps you can‟t relate to this and you are scratching your head and asking, “What‟s the problem?”  

You feel welcomed and needed.  People ask you to be part of this or that project.  You‟re an active 

member of your small group, Bible study, or whatever.  The pastors appreciate your opinion.  You find 

it hard to imagine people not feeling welcomed.  But what if the first few times you did try to volunteer, 

only to be rebuffed because Dick or Jane always took care of that?  Or you have a heavy burden that 

you think you can‟t share with anyone, even though you‟ve known people for years?  Or you have 

regret, pain, or a sin that you haven‟t shared in such a way that you‟ve experienced the forgiveness of 

God in your life? 

Our challenge is not only how to welcome strangers into our fellowship, but how to welcome longtime 

members into the fellowship.  Face it, it‟s easier to welcome people you don‟t know than those you 

have had a relationship with.  So, what to do? 

 Digging Deeper  

 Why would first liking yourself be an important part of feeling welcomed in your own 
congregation? 

 Reflect on your own experience at St. John‟s (or another congregation).  Do you feel 
welcomed?  If so, in what ways?  If not, why? 

 How does the knowledge and reality of Christ‟s forgiveness in your life open you up to feel 
welcome? 

 Is it okay for people just to come to worship forever without ever getting involved in some way? 

 From the story of the Prodigal Son, whom do you feel like the most?  The younger son who is 
welcomed no matter what, or the older son who feels unappreciated and unwelcomed even by 
his own family? 

 Grace Moment ~ Share a time when you‟ve witnessed a positive transformation of a longtime 

member who finally felt truly welcomed into the congregation.  (Maybe it happened to you!) 
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Week 4 
 

ichael Jordan (remember him?) was a very gifted athlete.  We all experienced the finished 

project, but what we didn‟t see was the discipline it took for him to reach his level of 

performance.   Even though he was very gifted, Jordan spent thousands of hours practicing, studying, 

and rehearsing. What we saw on the court was just a tiny fraction of the time he devoted to becoming 

such a superb athlete. 

Paul wrote to the church in Philippi, “…work out your own salvation with fear and trembling; for it is 

God who is at work in you, enabling you both to will and to work for his good pleasure.”   Our faith is a 

gift, and in response to that gift, we are called to a lifestyle that is different from the world‟s.  Just as 

an athlete or musician is always practicing to be the best he or she can be, so should a Christian be 

disciplined in their lives.  We do this type of “work” so that we can be open to God‟s work in our own 

lives.  It is through God‟s work in our lives that we become forgiving, welcoming, at peace, etc.  

 End Notes ~ Luther on why the spiritual disciplines are not “works righteousness.” 

 
 

 
kay, so we are to practice the spiritual disciplines to keep ourselves awake for the 

opportunities God will present to us.  We Lutheran‟s don‟t talk a lot about the spiritual 

disciplines, let alone how to practice them.    Celebration of Discipline: The Path to 

Spiritual Growth by Richard J. Foster is a good starting point in this direction.  Eventually, though, 

we will have to stop just preparing and “perform” like Jordan on the court or Yo-Yo Ma in the concert 

hall, or the 6th grade girls‟ basketball team at the local school gym. 

In worship awhile back, Bruce Campbell shared a little about why he was going to El Salvador with 

the Mission of Healing.  He said he was purposely going on this trip because it was pushing him WAY 

OUT of his comfort zone.  Offering true gospel hospitality will probably take most of us out of our 

comfort zone.  Going where we wouldn‟t necessarily choose to go is a consequence of following 

Jesus and his command for us:   “Go therefore and make disciples of all nations, baptizing them in 

the name of the Father and of the Son and of the Holy Spirit, and teaching them to obey everything 

that I have commanded you. And remember, I am with you always, to the end of the age."  

Matthew 28:19ff. (Emphasis mine) 

We are called to get out of our comfort zones, but we don‟t have to be afraid because Jesus is 

already there waiting for us.  Where is God nudging you?  

As we begin to actively extend God‟s welcome to those we know and to strangers, it might be very 

mechanical at first.  That‟s okay.  Rejoice that you are even willing to give it a try!  Peter wasn‟t 

comfortable about going to a gentile‟s house, but, with a little help from God, he went anyway.  

Though his heart really wasn‟t in it, he went because he knew he should. (Acts 10)  

  Digging Deeper  

 If you practice some of the spiritual disciplines of our faith, share that with your group. 

 If you don‟t, explore why. 

 Is it necessary to practice the disciplines in order to “do” what God calls us to do? 

 Acts 10 is also a story of Peter overcoming his prejudices. What prejudices or preconceived 
ideas do we have that stop us from welcoming others? 

M 
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 The passage from Matthew 28 quoted above is called the Great Commission.  In light of this 
study, how does it fit into “God‟s Welcome?” 

 Brainstorm about ways you could extend God‟s welcome to people you know in the 
congregation, and then do it.  The trick here is to welcome others in our congregation in such a 
way that they don‟t know you‟re doing it on purpose. This will be especially hard since people 

know about this study.  

 Grace Moment ~ Share a time when you did something not because you wanted to, but 

because you knew God wanted you to do it.  What blessings happened because of that? 
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Week 5 
 

he congregation in Montana was very deliberate about bringing men from the local jail to 

worship on Sundays.  The congregation accommodated them as much as they could, even 

going as far as allowing smoking in the entry way.  This was a big deal because this was the 

one door that everyone had to use to get into the building.  The congregation went out of their way to 

get to know the men and to offer whatever support they could.  They really stepped out of the box to 

extend God‟s welcome to these men.  And, for the congregation, it was all for nothing! 

Of all the men this congregation welcomed, not one of them ever came back once they were out of 

jail.  The congregation was angry and hurt.  Welcoming the residents of the county jail had been a 

major inconvenience for a lot of people.  They were a small congregation so everyone was affected 

by the effort.  Drivers had to be organized for each week.  Someone had to contact the jail every 

Friday to get permission to pick the men up.  And the few visitors who did come had to run the 

gauntlet of cigarette smoke and men who were a little rough around the edges.  Who knows if this 

little congregation will ever reach out again? 

The biggest stumbling block we will have in extending God‟s welcome is trying not to expect results.  

Yes, it would be nice to report that because of our “God‟s Welcome Campaign” we have received 50 

new members, saved 20 marriages, converted 15 people and reduced underage drinking by 12%.  In 

just one year!  But God‟s welcome has nothing to do with numbers or mutual benefits.  God‟s 

welcome is simply to be offered and the rest is up to God.  Mary Jo Copeland, of Mary‟s Place in 

Minneapolis, says, “We are responsible for 100% of the effort.  Only God is responsible for the 

results.” 

 End Notes ~ Read more about Mary Jo Copeland and her journey. 

 

 
here are all the clean toilets?” was the title of my senior paper in seminary.  I thought the 

title was catchy, but my professors not so much.  Anyway, the reason I picked that title 

was because of my job as a janitor on campus.  Every day I would get up at 5:00 am and 

clean bathrooms.  Yes, it was menial work, but it was satisfying.  When my work was done, I could 

see the clean toilets and bathrooms and know I had accomplished something.  When it comes to 

ministry, there aren‟t such concrete ways to measure success or accomplishments.   

Most congregations tend to look at numbers to try to prove they‟re doing a good job.   When numbers 

are up in worship, Sunday school, or youth trips, we feel our efforts are worth it.  When they go down, 

we start to worry.  After all, a lot of people means a successful church, right?  

If numbers mean success, then Willow Creek Community Church in Illinois is very successful.  About 

20,000 people attend every week.  In 2004 the leadership did an in-depth study of 15,000 of their 

attendees.   What the data suggested was that “the church was making a big impact on people early 

in their spiritual journey, but the closer they grew to Christ, the less impact the church was having.”3  

Sure they had the numbers, but they found that the numbers were only maintained because they 

                                                           
3
 WILLOW Magazine, Issue 3, 2007 , “Spiritual Life Survey Results Revealedέ  wŜŀŘ ǘƘŜ Ŧǳƭƭ ŀǊǘƛŎƭŜ ŀǘΥ  

http://www.willowcreek.com/wcanews/story.asp?id=WN08I32007  
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were attracting new people at about the same rate as those seeking a deeper relationship were 

sneaking out the back door.  In response to these findings, Willow Creek dumped a multi-million 

dollar program to retool so that their church could retain those looking to grow deeper in their faith. 

For the last 15 to 20 years, there have been voices crying in the wilderness for the church to focus on 

growing deeper, not wider.4  The criticism is that churches are catering too much to the culture simply 

to get people in the door.  For example, worship is no longer God‟s people working together (what 

“liturgy” really means) to praise God, but has become simply non-participatory entertainment.  People 

are there only to be entertained, with no expectations to participate in their own faith development.  

Willow Creek‟s experience seems to validate this criticism. 

On a congregational level it might be easier to deal with lack of response to our efforts at offering 

God‟s Welcome, but what about on an individual level?  Without the occasional affirmation of our 

efforts, we can become disillusioned, tired, and even bitter.  The reality of this danger for Christians 

came to the forefront in 2007 when Mother Teresa‟s letters about her crisis of faith were published.  

It‟s easy to say we have to leave the results up to God, but living it is quite a different story.   

  End notes ~ Times article: Mother Teresa's Crisis of Faith 

 

 Digging Deeper  

 Is there a place for looking at numbers of participants in church activities? 

 How does not worrying about numbers free a congregation to do service? 

 Do you agree or disagree with the following mindset:  “If we are doing things right, then our 
numbers will grow.” 

 Is it “arrogant” for us to expect results from our efforts in sharing God‟s welcome with others? 

 Have you ever ministered to someone and never seen “results?”  How frustrating was this for 
you?  How would this stop you, or anyone, from reaching out again? 

 As a congregation how could we help strengthen people in their serving and outreach? 

 Grace Moment ~ Share a time when you were blessed by seeing some results of your ministry.  

Or share how you were blessed in doing ministry because you never expected to see results. 
 
 
  

                                                           
4
 See “Growing Spiritual Redwoods” by Easum and Bandy or books by Kennon L. Callahan 
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Week 6 
 

here are two ways to extend God‟s welcome to people.  We can either scare them to death or 

love them to life.  God‟s welcome is an invitation to total freedom from the laws, biases, and 

restrictions that kill the spirit and only serve to remind us how much we are strangers even in 

our own families.  God‟s welcome was given without conditions.  God did not consult with us on 

whether or not He should “…empty himself, taking the form of a slave, being born in human likeness.  

And being found in human form, he humbled himself and became obedient to the point of death — 

even death on a cross.” (Phil. 2:7-8)  It was a gift freely given.5   We need always to keep in mind the 

fact that God‟s actions do not depend on our response.  We are not the gatekeepers of God‟s 

welcome.  We are only the messengers of the good news that has already happened. 

 

 
ris and I moved here in 2000 to start a new congregation in Pewaukee.  You would think this 

would be evangelism in its purest form.  For the first two months, Kris and I knocked on over 

1000 doors inviting people to join a new community of faith.  We tried to tell them about our 

vision, our purpose, and our dreams of making a difference.  This was pretty hard considering we 

probably had less than 30 seconds before we were dismissed, and sometimes not too kindly.  I 

learned that what we were doing was not evangelism.  What we were doing was trying to sell a 

product that no one thought they needed. 

True evangelism can only be done in relationship and through example.  We cannot convince 

anyone.  Trying to convince people to believe was never Jesus‟ intention for offering God‟s welcome.  

Let‟s take a look at some passages that help us understand how Jesus wants us to share God‟s 

welcome.  First, from Matthew 28, the Great Commission: 

  ñGo therefore and make disciples of all nations, baptizing them in the name of the Father and of the 
Son and of the Holy Spiritéò  Matthew 28:19 NRSV 

The KJV translation is a little truer to what the original Greek intended: 

ñGo ye therefore, and teach all nations, baptizing them in the name of the Father, and of the Son, and 
of the Holy Ghostò Matthew 28:19 KJV 

We read “make disciples” as if it is our command to make people into Christians.  But a better 

translation is “to teach” all nations.6  We are to teach the welcome of God as we have experienced it 

in our lives.  To share the good news of God‟s grace given for all.  Any “conversions” are totally left up 

to God. 

The second passage is found in Acts. 

ñBut you will receive power when the Holy Spirit has come upon you; and you will be my witnesses in 
Jerusalem, in all Judea and Samaria, and to the ends of the earth." Acts 1:8 

                                                           
5
 The Incarnation, where God became fully human, was the divine act of restoration of our broken humanity.  “And in the 

Incarnation the whole human race recovers the dignity of the image of God. Henceforth, any attack even on the least of men [and 
women] is an attack on Christ, who took the form of man, and in his own Person restored the image of God in all that bears a human 
form. Through fellowship and communion with the incarnate Lord, we recover our true humanity, and at the same time we are 
delivered from that individualism which is the consequence of sin, and retrieve our solidarity with the whole human race.” Dietrich 
Bonhoeffer, The Cost of Discipleship, (p. 341) 
6
 μαθητευσατε ( ) is the Greek verb the NRSV translates as “make disciples.”  To better understand what the translator 

meant, we need to understand that the verb intransitively means to become a pupil; transitively to disciple, that is, enroll as scholar: 
- be disciple, instruct, teach. (From Strong’s Hebrew and Greek Dictionary) 

T 
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Again we read the words of Jesus.  He does not command us to evangelize by trying to get people to 

believe.  Jesus calls us to live faithful lives and to witness to the good news of Jesus through what we 

say and do.   

Jesus frees us from having to worry about results.  Jesus says that we are to simply share what we 

already know.  We don‟t have to have special training or ironclad logic.  We only need to share what 

we know; to invite others into our own experience of Jesus. 

One final thought:  I think that Oden‟s footnote on page 113 should have been one more section in 

the book.  Jesus‟ call to believe, to turn 180 , is imperative if we are to become a welcoming 

community and individuals.  We are to reorient our lives to be servants and disciples of Jesus Christ.  

We are to live God‟s welcome in our lives.   If we approach life as being “home in God,”7 how can our 

lives not start reflecting the peace, love and acceptance we have found?  What we perceive as reality 

is shown in our lives.  If we see the world around us as full of ignorant, undeserving people, then 

that‟s how we will treat one another.  But if our world is one of acceptance where all are God‟s 

children, then there will be room to welcome another into the welcome we have received. 

Now if you are unwilling to serve the LORD, choose this day whom you will serve, whether the gods 
your ancestors served in the region beyond the River or the gods of the Amorites in whose land you 
are living; but as for me and my household, we will serve the LORD."  Joshua 24:15 

  Digging Deeper  

 Do you agree or disagree with the assertion that we aren‟t supposed to “convert people?” 

 If God‟s gift of grace does not require any action on our part, can we ever lose our salvation? 

 If God‟s actions of salvation have no requirements, is it necessary for people to “believe” to be 
saved?  (See discussion above in “one final thought”) 

 What are the advantages of knowing you are saved8 for daily living? 

 Stewart Smalley (aka Al Franken) lives by the code, “I‟m good enough, I‟m smart enough, and 
dog-gone it, people like me.”  Silly, but how would this attitude affect your witnessing for Jesus 
in your life? 
 

 Grace Moment ~ Share how you have been challenged or affirmed in the past 6 weeks through 

studying “God‟s Welcome.” 

                                                           
7
 “God’s Welcome” Amy G. Oden; pp 110-112 

8
 “Salvation is the continual presence and activity of God in our lives…” “God’s Welcome” pg. 101 
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Endnotes 

Week 1 

From:  www.GotQuestions.org 

 

Question: "What did Jesus mean when He promised an abundant life?" 
Answer: In John 10:10, Jesus said: “The thief does not come except to steal, and to kill, and to destroy. I have come that 
they may have life, and that they may have it more abundantly” (NKJV). Unlike a thief, the Lord Jesus does not come for 
selfish reasons. He comes to give, not to get. He comes that people may have life in Him that is meaningful, purposeful, 
joyful, and eternal. We receive this abundant life the moment we accept Him as our Savior. 
 

This word “abundant” in the Greek is perisson, meaning “exceedingly, very highly, beyond measure, more, superfluous, 
a quantity so abundant as to be considerably more than what one would expect or anticipate.” In short, Jesus promises 
us a life far better than we could ever imagine, a concept reminiscent of 1 Corinthians 2:9: “No eye has seen, no ear has 
heard, no mind has conceived what God has prepared for those who love him.” The apostle Paul tells us something that 
is utterly profound: God is able to do exceedingly abundantly above all that we ask or think and He does it by His power, 
a power that is at work within us if we belong to Him (Ephesians 3:20). 
 

But, before we begin to have visions of lavish homes, expensive cars, world-wide cruises, and more money than we 
know what to do with, we need to pause for a second and think about what Jesus teaches regarding this abundant life. 
The Bible tells us that wealth, prestige, position, and power in this world are not exactly heading the top of God's list of 
blessings (1 Corinthians 1:26-29). In terms of economic, academic, and social status, most Christians do not come from 
the privileged classes. Clearly then, abundant life does not consist of an abundance of material things. If that were the 
case, Jesus would have been the wealthiest of men. But just the opposite is true (Matthew 8:20). 
 

Abundant life is eternal life, a life that begins the moment we come to Christ and receive Him as Savior, and goes on 
throughout all eternity. The biblical definition of life — specifically eternal life — is provided by Jesus Himself: “Now this 
is eternal life: that they may know you, the only true God, and Jesus Christ, whom you have sent” (John 17:3). This 
definition makes no mention of length of days, health, prosperity, family, or occupation. As a matter of fact, the only 
thing it does mention is knowledge of God, which is the key to a truly abundant life. 
 

So, what then is Jesus telling us about what abundant life truly is? First, abundance is spiritual abundance, not material. 
In fact, God is not overly concerned with the physical circumstances of our lives. It is enough that He assures us that we 
need not worry about what we will eat or wear (Matthew 6:25-32; Philippians 4:19). Physical blessings may or may not 
be part of a God-centered life; neither our wealth nor our poverty is a sure indication of our standing with God. Solomon 
had all the material blessings available to a man and yet found it all to be meaningless (Ecclesiastes 5:10-15). Paul, on 
the other hand, was content in whatever physical circumstances he found himself in (Philippians 4:11-12). 
 

Second, eternal life, the life a Christian is truly concerned with, is not determined by duration but by a relationship with 
God. This is why, once we are converted and receive the gift of the Holy Spirit, we are said to have eternal life already (1 
John 5:11-13), though not, of course, in its fullness. Length of life on earth is not synonymous with abundant life. 
 

Finally, a Christian's life revolves around, “grow*ing+ in the grace and knowledge of our Lord and Savior Jesus Christ” (2 
Peter 3:18). This teaches us that the abundant life is a continual process of learning, practicing, and maturing, as well as 
failing, recovering, adjusting, enduring, and overcoming because, in our present state, “we see but a poor reflection as in 
a mirror” (1 Corinthians 13:12). One day we will see God face to face and we will know Him completely as we will be 
known completely (1 Corinthians 13:12). We will no longer struggle with sin and doubt. This will be the ultimately 
fulfilled abundant life. 
 

Although we are naturally desirous of material things, as Christians our perspective on life must be revolutionized 
(Romans 12:2). Just as we become new creations when we come to Christ (2 Corinthians 5:17), so must our 
understanding of “abundance” be transformed. True abundant life consists of an abundance of love, joy, peace, and the 
rest of the fruits of the Spirit (Galatians 5:22-23), not an abundance of “stuff.” It consists of life that is eternal and, as 
such, our interest is in the eternal, not the temporal. Paul admonishes us: “Set your minds on things above, not on 
earthly things. For you died, and your life is now hidden with Christ in God” (Colossians 3:2-3). 
 
© Copyright 2002-2010 Got Questions Ministries.  Used by permission 
 

 

Week 2 

Dwelling in the Word ~ The Rev. Timothy J. Wengert - Galatians 5 
Presented at the 2007 ELCA Churchwide Assembly 

From: http://www2.elca.org/assembly/pdf/CWA_Bible_Study3-Wengert-Friday.pdf 
In the name of Jesus.   Amen  “We confess that we are in bondage to sin” or “… captive to sin.” We have all said those 
words, as part of the service for confession and forgiveness. Well, Paul and I have good news for those of you captive 

http://www2.elca.org/assembly/pdf/CWA_Bible_Study3-Wengert-Friday.pdf
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and in bondage to sin!  “In Christ you are free!” Free from sin, free from law, free from death, free from the devil and 
evil, free from guilt and shame, free from doubt and despair, free from working your way into God’s good graces! You 
are free! I’m surprised you don’t start cheering! Can I at least hear an “Amen”? 

 
“For freedom Christ has set us free,” Paul begins chapter five of his remarkable letter. This verse meant so much to 
Martin Luther that at nearly the time he was lecturing on Galatians and preparing those lectures for publication, he 
changed his name to reflect this Scripture verse. 

His parents spelled their family name l-u-d-h-e-r, but by changing the “d” to a “t,” Luther was playing on the Greek word, 
“eleutherius,” the free man. In fact, on twenty-four separate occasions from this time he signed his name “Eleutherius,” 
before finally shortening it to Luther. 

“For freedom Christ has set us free.” Paul’s text always makes me think of that wonderful hymn by the Danish poet, 
Hans Brorson set to music by Edvard Grieg, “God’s Son, God’s Son has made me free.” And just like Luther and Paul and 
Brorson, you are free! Amen? 

So, now that you free from doing anything, what are you going to do? This question is the key to chapter five of 
Galatians and to truly Christian ethics, “What are you going to do, now that you don’t have to do anything?” Today and 
tomorrow, we are going to focus on this surprising insight into the Christian life from Paul and Luther: We are truly free! 
We are free from imagining that what makes us Christians is following rules or keeping commandments. 

Faith in Christ frees us! So, now that you have all this free time, what are you going to do? The first thing that Paul points 
out in Galatians 5 is quite simple: “Stand firm, therefore, and do not submit again to a yoke of slavery.” Our world is 
filled with religious and ethical hucksters—we all have encountered them, and some of us may even be sellers of 
religious morality—people who want to take Christians captive to some law or another. In Paul’s case, as he explains in 
5:2-12, there were folks in the Galatian community who wanted to make people captive to the biblical law of 
circumcision. In Luther’s day, leaders wanted to captivate people by their feelings of guilt and keep God’s mercy from 
them by commanding them to earn it. 

What happens in our day? According to a recent poll, almost half the Lutherans in the United States think that we are 
saved by our works, by our moral rectitude! We are not! We are saved by God’s grace alone, through faith alone, 
because of Christ alone! How does this happen? Christ frees us from the yoke of slavery, from the law and the doing of 
the law. Christian freedom can never, ever be used as an excuse to impose any law on Christians as a means to salvation. 
Otherwise, as Paul says, “Christ will be of no benefit to you.” If works of law, even God’s law, sneak in anywhere, like 
yeast, it’ll change whole loaf; you’ll lose your freedom.  The second response Paul gives to our question comes in verse 
thirteen. “For you were called to freedom, brothers and sisters, only do not use your freedom as an opportunity for self 
indulgence.” 

When I was a parish pastor, I remember Ed, whose wife had been Lutheran for years and who was finally becoming a 
member of our congregation. He and MaryJo were blessed with four rambunctious children. So, there we sat in the new 
members’ class, and I explained to him the central truth of the gospel: “We do not climb up to God with our works and 
rule-keeping and decision-making, but in Christ, God comes down to us in unconditional love and grace. “So, it’s a gift,” 
he asked. “Yes,” I responded, sure that I was making progress. 

“And there’s nothing we have to do.” “Right you are, Ed.” There was a pause. “Well, just don’t tell the kids.” In Romans, 
Paul put it this way, “Should we continue in sin in order that grace may abound?” And Paul responds, “How can we who 
have died to sin still live in it?” And, indeed, we have died with Christ in Baptism. We are not simply sinners; God 
declares us saints. 

Freedom is not an excuse for us to harm our neighbor but instead Christian freedom allows us, Paul writes, “to be slaves 
to one another through love.” This single verse became the theme of Luther’s famous essay, The Freedom of a Christian. 
Here’s the way he put it there: “I shall set down the following two propositions concerning the freedom and the 
bondage of the spirit: A Christian is a perfectly free lord of all, subject to none. A Christian is a perfectly dutiful servant of 
all, subject to all.” And how do these seemingly contradictory ideas fit together?  We are free through faith in Christ! 
Trusting in God’s unconditional promise of grace in Christ, we are joined to Christ by the marriage of faith and exchange 
our sin for his righteousness. We are, therefore, a priestly, royal people. But this freedom, far from being an excuse to 
serve ourselves, makes us free to imitate Christ by serving our neighbor. So, Luther concludes, “Although Christians are 
thus free from all works, they ought in this liberty to empty themselves, take upon themselves the form of a servant, be 
made in the likeness of [human beings], be found in human form, and serve, help, and in every way deal with their 
neighbor as they see God through Christ has dealt and still deals with them. This they should do freely, having regard for 
nothing but divine approval… Although I am an unworthy and condemned *person+, my God has given me in Christ all 
the riches of righteousness and salvation without any merit on my part, out of pure, free mercy, so that from now on I 
need nothing except faith which believes that this is true. Why should I not therefore freely, joyfully, with all my heart 
and with an eager will do all things that I know are pleasing and acceptable to such a Father who has overwhelmed me 
with his inestimable riches? I will therefore give myself as a Christ to my neighbor, just as Christ offered himself to me; I 
will do nothing in this life except what I see is necessary, profitable, and salutary to my neighbor, since through faith I 
have an abundance of all good things in Christ.” 

Paul’s third insight into our Christian life of freedom contrasts “works of the flesh” to the “fruit of the Spirit.” The former 
are examples of self-indulgence and the latter a description of Christ’s own life of “love, joy, peace, patience, kindness, 
generosity, faithfulness, gentleness and self-control.” There’s no law against these things, since they arise not from 
commands and coercion but from faith and trust in Christ alone. Please note, however, that the distinction between 
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flesh and Spirit is not the same as the difference between “material” things and “spiritual” things. Luther noticed that 
when the Bible uses the term “flesh” it usually refers to the way we are “curved in upon ourselves.” The Spirit is the 
work and fruit of the Holy Spirit who gives us faith and makes us holy right in the middle of our material world. In a 
Lutheran confession of faith called the Formula of Concord, which was written thirty years after Luther’s death, the 
authors knew how important this distinction between flesh and Spirit is. So they wrote in article six of that document 
that outside of faith people may perform works, but they do them either because they fear punishment or want reward. 
“However, when people are born again through the Spirit of God and set free from the law (that is, liberated from its 
driving powers and driven by the Spirit of Christ), they … do everything, insofar as they are reborn, from a free and 
merry spirit.” I love that line: “from a free and merry spirit.” It reminds me of the closing scene in the old “Andy Griffith 
Show,” while they’re rolling the credits. And there, in black and white, walking down a path in the woods is Opie, fishing 
pole in hand, whistling. That’s the free and merry spirit. That’s the freedom of the gospel. You are free! So, outside of 
whistling, what are you going to do, now that you don’t have to do anything? Amen? 

 

______________ 

²ƛǎŎƻƴǎƛƴ {ȅƴƻŘΩǎ tǊŀŎǘƛŎŜ ƻŦ /ƻƳƳǳƴƛƻƴ 
From Wisconsin Synod’s website at http://www.wels.net/news-events/forward-in-christ/june-1986/communion--both-
%22close%22-and-%22closed%22?page=0,0 
 
Communion--both "close" and "closed" 
Holy Communion is a way to get close. 
 
In communion, (1) the visible elements are close to the body and blood of Christ. On the night he was betrayed, Jesus 
took the bread made without yeast and the red wine, which remained from the Passover meal, and he said, "This is my 
body. ... This is my blood." Paul said, "Is not the cup of thanksgiving for which we give thanks a participation in the blood 
of Christ? And is not the bread that we break a participation in the body of Christ?" The bread and wine do not merely 
remind us that the Savior once offered his body and poured out his blood for us; they are more than symbols. In the 
sacramental union--a mystery we cannot explain--Christ adds his body and blood to the bread and wine; in Lutheran 
terminology, we eat and drink the Savior's body and blood "'in, with and under" the earthly elements. 
 
 
In communion, (2) a believer is close to his Lord. Martin Luther said once that when the gospel is preached, it is "an open 
and public proclamation, in which I am addressing myself to no one individually; whoever grasps it, grasps it." But when 
communion is given, the gospel is individualized. "When I distribute the sacrament," Luther said, "I designate it for the 
individual who is receiving it. ... Although the same thing is present in the sermon as in the sacrament, here there is the 
advantage that it is directed to definite individuals." Sitting in the pew, I might wonder if this good news is really meant 
for me. There is no such doubt as I kneel at the railing. 
 
In communion, (3) a believer is close to other believers. Holy communion is one-way believers express the fellowship 
created among them by the Holy Spirit through the word. Paul drew an analogy from the one loaf of bread broken for 
many communicants to illustrate this expression of a shared faith: "Because there is one loaf, we, who are many, are 
one body, for we all partake of the one loaf." We can't see into the heart of another communicant, and so we can 
determine fellowship only on the basis of what a believer confesses. True "closeness" exists between believers only 
when they agree in their outward confession. 
 
Because we get close in Holy Communion in these three ways, the Wisconsin Synod practices what it calls "close 
communion." That's what we intend to practice and that's how we'd like to be understood. 
 
Many observers say, however, that what the Wisconsin Synod practices is not "close communion" but "closed 
communion." We don't offer the sacrament to people who belong to churches outside our fellowship. We don't extend 
a blanket invitation to everyone at a worship service to come forward for the Savior's supper. Because we don't, and 
because many other churches do, our practice appears to be "closed." 
 
We would prefer that what is emphasized about our communion practice is its "closeness." It is true, however, that our 
communion is also "closed." Paul said, "Whoever eats the bread or drinks the cup of the Lord in an unworthy manner 
will be guilty of sinning against the body and blood of the Lord. A man ought to examine himself before he eats of the 
bread and drinks of the cup. For anyone who eats and drinks without recognizing the body of the Lord eats and drinks 
judgment on himself." Any practice of communion, which aims to be "close", must of necessity also be "closed." It must 
be closed to children too young to examine themselves. It must be closed to those who have not yet been taught the 
Savior's gospel and to those who do not yet recognize the Savior's body. It must be closed to those no longer able to 
examine themselves. It must be closed to those who are plainly impenitent. 
 
And because receiving communion is a way of expressing fellowship, it must be closed where fellowship does not exist.   
Close communion is also closed communion. The Wisconsin Synod practices both.  
Mark Braun is pastor of St. John, Sparta, Wisconsin. 
 

Week 4 
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  In his “Concerning Christian Liberty” Luther makes the bold statement:  “A Christian is the most free lord of all, and 
subject to none; a Christian is the most dutiful servant of all, and subject to every one.”  In regards to salvation, we are 
saved not by works but by grace through faith in Jesus Christ.  But…we will not be perfect until the final resurrection, so 
we are called to do the works that keep our “mortal bodies” in check so that our “spiritual bodies” may be free to serve 
God. 

And now let us turn to the other part: to the outward man. Here we shall give an answer to all those who, 
taking offence at the word of faith and at what I have asserted, say, "If faith does everything, and by 
itself suffices for justification, why then are good works commanded? Are we then to take our ease and 
do no works, content with faith?" Not so, impious men, I reply; not so. That would indeed really be the 
case, if we were thoroughly and completely inner and spiritual persons; but that will not happen until 
the last day, when the dead shall be raised. As long as we live in the flesh, we are but beginning and 
making advances in that which shall be completed in a future life. On this account the Apostle calls that 
which we have in this life the first fruits of the Spirit (Romans 8:23). In the future we shall have the 
tenths, and the fullness of the Spirit. To this part belongs the fact I have stated before: that the Christian 
is the servant of all and subject to all. For in that part in which he is free he does no works, but in that in 
which he is a servant he does all works. Let us see on what principle this is so. 

Although, as I have said, inwardly, and according to the spirit, a man is amply enough justified by faith, having 
all that he requires to have, except that this very faith and abundance ought to increase from day to day, 
even till the future life, still he remains in this mortal life upon earth, in which it is necessary that he 
should rule his own body and have intercourse with men. Here then works begin; here he must not 
take his ease; here he must give heed to exercise his body by fastings, watchings, labour, and other 
regular discipline, so that it may be subdued to the spirit, and obey and conform itself to the inner 
man and faith, and not rebel against them nor hinder them, as is its nature to do if it is not kept 
under. For the inner man, being conformed to God and created after the image of God through faith, 
rejoices and delights itself in Christ, in whom such blessings have been conferred on it, and hence has 
only this task before it: to serve God with joy and for nought in free love.  (Emphasis mine) 

 

 In his own life, Luther continued the spiritual disciplines he learned as a monk.  Once he understood that 
salvation was a gift, he was free to do the “works” that helped him grow in his faith.  No longer were these disciplines 
seen as a futile exercise of trying to please an angry, vengeful God.  But, now their practice became a natural response 
to God’s grace and love.  This distinction between “works for…” and “works because of…” is critical to our understanding 
of God’s grace in our lives.  We are not trying to save our selves, but we practice the disciplines to strengthen our 
relationship with the living Christ. 

 

Week 5 
Meet Mary Jo Copeland 
 
 The people on the streets of Minneapolis call her their "street mother." City officials call her "an extraordinary 
leader" and an "urban saint." But Mary Jo Copeland, the founder and director of Sharing and Caring Hands, is not looking 
for praise. She knows from experience what it is to live in poverty and brokenness and she is striving to make the world 
a better place for the poor today.  
 Copeland's startup of Sharing and Caring is all the more remarkable given her painful past. She grew up in a 
family where her parents fought constantly and her emotionally disturbed father often beat her mother. Mary Jo was an 
emotionally deprived and socially dysfunctional child whom other children made fun of because they didn't understand.  
 Her self-esteem was almost nonexistent, like that of many other people she helps today. But someone made a 
difference in her life and her goal is to do the same for others - to bring relief and love and dignity to poverty stricken 
people.  

 
  
Mary Jo Copeland ς A Short Biography  
 April 1961 - Married Dick Copeland 
1961-1981 - Had 12 children (6 boys and 6 girls) and was a full time mother until the youngest child began school  
1981-1985 - Volunteer at Catholic Charities, working with the poor and hurting of our society.  
1985 - Started Sharing and Caring Hands, a volunteer organization, with few salaries and no bureaucracy.   Money and 
donations go directly to the needs of the poor.  
1995 - Built Mary's Place, a beautiful $7.5 million Transitional Housing apartment complex, born out of love, 
compassion, and concern for women and children in poverty. It was made possible through private donations alone. It 
was named in honor of the Virgin Mary.  
1998 - Converted the old Sharing and Caring Hands building into a Children's Activity Center and Teen Center for the kids 
living at Mary's Place.  
1985 to Present -Sharing and Caring Hands grew from a small volunteer organization with a $5,000 a month budget 
working out of a 2,000 square-foot storefront, to a large volunteer organization that spends over $400,000 a month on 
the needs of over 20,000 people who come through our doors monthly. This work is now being done out of three 
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buildings, worth $19 million, totaling 140,000 square-feet owned by Sharing and Caring Hands located on the edge of 
downtown Minneapolis. Mary Jo has never taken a salary.  
Currently - Director of Sharing and Caring Hands and Mary's Place working daily with the needs of the poor.  
 
____________________ 
 
Read the entire article at:  http://www.time.com/time/world/article/0,8599,1655415,00.html 
Mother Teresa's Crisis of Faith 
By David Van Biema 
 
Jesus has a very special love for you. As for me, the silence and the emptiness is so great that I look and do not see, 
listen and do not hear. 
— Mother Teresa to the Rev. Michael Van Der Peet, September 1979 
 
On Dec. 11, 1979, Mother Teresa, the "Saint of the Gutters," went to Oslo. Dressed in her signature blue-bordered sari 
and shod in sandals despite below-zero temperatures, the former Agnes Bojaxhiu received that ultimate worldly 
accolade, the Nobel Peace Prize. In her acceptance lecture, Teresa, whose Missionaries of Charity had grown from a one-
woman folly in Calcutta in 1948 into a global beacon of self-abnegating care, delivered the kind of message the world 
had come to expect from her. "It is not enough for us to say, 'I love God, but I do not love my neighbor,'" she said, since 
in dying on the Cross, God had "[made] himself the hungry one — the naked one — the homeless one." Jesus' hunger, 
she said, is what "you and I must find" and alleviate. She condemned abortion and bemoaned youthful drug addiction in 
the West. Finally, she suggested that the upcoming Christmas holiday should remind the world "that radiating joy is real" 
because Christ is everywhere — "Christ in our hearts, Christ in the poor we meet, Christ in the smile we give and in the 
smile that we receive." 
 
Yet less than three months earlier, in a letter to a spiritual confidant, the Rev. Michael van der Peet, that is only now 
being made public, she wrote with weary familiarity of a different Christ, an absent one. "Jesus has a very special love 
for you," she assured Van der Peet. "[But] as for me, the silence and the emptiness is so great, that I look and do not see, 
— Listen and do not hear — the tongue moves [in prayer] but does not speak ... I want you to pray for me — that I let 
Him have [a] free hand." 
 
The two statements, 11 weeks apart, are extravagantly dissonant. The first is typical of the woman the world thought it 
knew. The second sounds as though it had wandered in from some 1950s existentialist drama. Together they suggest a 
startling portrait in self-contradiction — that one of the great human icons of the past 100 years, whose remarkable 
deeds seemed inextricably connected to her closeness to God and who was routinely observed in silent and seemingly 
peaceful prayer by her associates as well as the television camera, was living out a very different spiritual reality 
privately, an arid landscape from which the deity had disappeared. 
 
And in fact, that appears to be the case. A new, innocuously titled book, Mother Teresa: Come Be My Light (Doubleday), 
consisting primarily of correspondence between Teresa and her confessors and superiors over a period of 66 years, 
provides the spiritual counterpoint to a life known mostly through its works. The letters, many of them preserved 
against her wishes (she had requested that they be destroyed but was overruled by her church), reveal that for the last 
nearly half-century of her life she felt no presence of God whatsoever — or, as the book's compiler and editor, the Rev. 
Brian Kolodiejchuk, writes, "neither in her heart or in the eucharist." 
 
That absence seems to have started at almost precisely the time she began tending the poor and dying in Calcutta, and 
— except for a five-week break in 1959 — never abated. Although perpetually cheery in public, the Teresa of the letters 
lived in a state of deep and abiding spiritual pain. In more than 40 communications, many of which have never before 
been published, she bemoans the "dryness," "darkness," "loneliness" and "torture" she is undergoing. She compares the 
experience to hell and at one point says it has driven her to doubt the existence of heaven and even of God. She is 
acutely aware of the discrepancy between her inner state and her public demeanor. "The smile," she writes, is "a mask" 
or "a cloak that covers everything." Similarly, she wonders whether she is engaged in verbal deception. "I spoke as if my 
very heart was in love with God — tender, personal love," she remarks to an adviser. "If you were [there], you would 
have said, 'What hypocrisy.'" Says the Rev. James Martin, an editor at the Jesuit magazine America and the author of My 
Life with the Saints, a book that dealt with far briefer reports in 2003 of Teresa's doubts: "I've never read a saint's life 
where the saint has such an intense spiritual darkness. No one knew she was that tormented." Recalls Kolodiejchuk, 
Come Be My Light's editor: "I read one letter to the Sisters [of Teresa's Missionaries of Charity], and their mouths just 
dropped open. It will give a whole new dimension to the way people understand her." 
 


